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Abstract: The Science of the Qur’anic Readings is an important discussion
of the Qur’anic Sciences. There are many words in the Qur’an which have
more than one reading. Qira’at are primarily divided into two types: Qira’at
al-Mutawatirah and Qira’at al-Shadhah. Qira’at al-Mutawatirah has three
conditions: It should have a chain of coherent narrators till the Prophet (),
it should be in accordance to the rules of Arabic languageand also should be
according to the ‘Uthmani Script of the Qur’an. If any Qira’at does not fulfil
any of the three conditions, it is Qira’at al-Shadhah. Besides the scholars of
the Qur’anic Readings, the exegetes too discussed the subject of the
Qur’anic Readings in their exegeses.Moreover, they inferred frequently from
them for the interpretation of the Qur’anic words and deduced conclusions.
Al-Jami’ li-Ahkam al-Qur’an is one of those exegeses in which inference
from the Qur’anic Readings has been done very frequently and the impact
on the variance in the meanings of the words has also been elucidated
remarkably. With the aim of creating an ease in apprehension, the distinction
between the both forms of Qira’at will be mentioned in this article with
elaboration of difference in their meanings.

Keyword: ImamQurtubi, Qur’anic Readings, Recurrent Reading (Qira’at al-
Mutawatirah), Rare Reading (Qira’at al-Shadhah).

Introduction:

Al-Jami’ li-Ahkam al-Qur’an basically aims to infer juristic injunctions

and rulings from the Qur’anic verses, yet it also pivots on the meticulous
interpretation of the verses by admirable and extensive incorporation of the

Qur’anic Sciences. This exegesis is a landmark of the scholastic distinction
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of Imam al-Qurtubi?, his ultimate endearment and supreme veneration to
the Qur’an. He, while interpreting the Qur’anic verses, frequently inferred
from the Qur’anic Readings (by elaborating whether Recurrent or Rare) to
enlighten the meanings of the Qur’anic words more clearly. This article
has been written with the aim of making this exceptional attribute of the
exegesis prominent with respect to greatly important subject of the
Qur’anic Readings.
Lingual Meaning of Qira’ats.(,s:
The word 3s.1,5¢ is a Noun from the verb “I5# and its composition is: . ;. ;s
Gli5s5:1,5. It is used in the following meanings:
a) Imam Ibn Athir described:
“hord) Alaalll 0dh § a¥15 LAy e ylally (sl ABYg (Belalln LSS causl § 3585 U5
s aeilly (A315 g «patadll pen N GBS CTLAN (i 453 185 aiies o8 U5
OlA8015 GLARI $35as 545« pani J] Gaasd s5ddly ¥l
GERIE IS RIS EWSAR ST EXOS ISR s
Ul559 351,32
The words Jolills «)lally .125¥15 :1,al¢ have been repeatedly used in the
Prophetic Traditions in which the central meaning is to collect because to read
and to collect go side by side. The Qur’an has been denominated like this
because it is a collection of narratives, commandments and prohibitions,
reprimands, verses and chapters. It is applied on the Prayer because the words
are read together. The Qira’at itself has composition )i ;5075 51,54
b) JubranMas‘taddescribed:
T s diaay J) sy wusg daes 1ol 1,37
2. “aslalSs ghas LSO 1,57
30wl sl edg dalllg dule laadl LAl CLSTI 5"
4. sl sl oML 4ule 1,87 3
Terminological Meaning of Qira’ats.!,s¢:
The term “3¢)_8 has been defined by various scholars differently according to
their visions, a few are as follows:
o AbiiHayyanAndalust:
el ple 5411 oAl LUl gl 4 b 8 i
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The science of Readings is that in which the ways to pronounce the Qur’anic
words are discussed.

oo ‘AllamahZarkasht:
5 Jes 5 arai (oo lgneasS ol gyl A8 § 5sSll 2all Lalall sl (p Bel,all
"mﬁ

Method of inscribing the letters and dissention in the pronunciation of the

Qur’anic words in the subject revelation e.g. either to read any word with
shadd or takhfif is called the Science of Readings.
e [mam Ibn Jazri:

7418l 15300 LS| g ool LalS olal 3ranSs ele snlslyall “6
o ImamZurqgant:
"o plel 4l caads cuade Pl sl § g -5 lal (lase jiume all 9 (2 9 BelyB pan ilel,all
e Gylall 9 alilodl BLasl e ou,SI Tpalls Slatll 3 ope 4 Lalline olyall 2atl (yakifS ¢lgae
Lesliza 3las § ol o)l s & A4l oida 7
Types of the Qur’anic Readings:
There are two types of the Qur’anic Readings: Recurrent and Rare.
a) Recurrent Reading (s, gxk! 3:1,a):
"l y3la3g ol puaas olg dnledall camlLall asl ciadlyg allae & yall cuadly 3el,3 JS s
L golaall 8,51g2ll 8el,al) 8

Therefore, there are three conditions for any reading to be recurrent. They are:

1. It should be reported by the chain of honest narrators till the
Prophet (g);
2. It should be in accordance to the rules of Arabic language, and
most importantly
3. It should be according to the ‘Uthmanic Scriptof the Qur’an.
b) Rare Reading (s3Ladi 5:1,a11):

"Belyall (g Lot oy Flais| oy Aslatall Camliall usi cuadlyg dagy oly 2 yall cuasly 5el,3 US

e 299 OLAN L I35 @) daad! (8,581 e (8 Uy LayISG) ey Y9 Lasy S92 ¥ (3] Amumsa]l

ol oSy Jis 1 Gws conlasall L) (oo mant (e ol Bydiall e of Zaadl LY (e il s lg L Jgud

s Crasl S L of 83L& of Adrass Lple il a5l

A reading which is (i) in accordance to any one aspect of the rules of Arabic
language; (ii) according to any one script amongthe ‘Uthmanic Script of the

3
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Qur’an (iii) has been reported by the chain of honest narrators till the Prophet
(%), is called Authentic Reading and is among those Seven Dialects on which
the Qur’an was revealed; its negation is not permitted, rather it is obligatory
for every Muslim to accept it whether it is amongst the seven or ten or other
than tens. If any one of the three conditions are void, it is termed as Da‘if,
Shadh or Batil.
©e AllamahDimyat1 asserted:

Bkl ydiadl e 5l Lon goh ilom @] a0 e Igaant o0
It has been agreed that all those readings which are other than ten popular
readings will not be considered to be Recurrent.

Instances from Al-Jami’ li-Ahkam al-Qur’an:

Al-Jami’ li-Ahkam al-Qur’an is greatly rich exegesis in respect of the
Qur’anic readings that to quote some of the instances from it would be just
like to build a bridge over a sea. ImamQurtubl makes frequent use of the
readings of the word under discussion while interpreting the verses in such an
excellent manner that the apprehension of the meaning of the subject word
becomes far easier. This is indeed a great admirable attribute of the exegete
that he describes maximum reported readings and elaborates their lingual
meanings as well. The instances mentioned below will provide an overview of
the exegete’s praxis of inference from the Qur’anic readings and will follow
the order of the Chapters of the Qur’an.

o Instance One: Hikladl o5 dy Jaslf

“All the praises and thanks be to Allah, the Lord of the ‘Alamin”
Reported Readings: ImamQurtubi reports that there are following four
readings of the words )< uxfig:
1) Al the seven reciters and the majority read it as <u 3¢ with raf‘a on
the letter dal; *?
2) Sufyan b. ‘Uyainah and Ra’tiba b. ‘Ujjaj read it with nasab on the letter
dal as < azaiig; 2
3) From Ibn Abi ‘Ablah with dammah on both the letters dal and 1am and
read as )4l ”Msl"\é with the rule that the diacritical mark on the previous letter is
followed on the next one which is common among Arabs. 4
4) From Hassan b. Abu’lHassan and Zayd b. ‘Ali in which letter dal is
read with kasra as )4 el’al’%and the diacritical mark on the next letter has been
followed in the previous one. °
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Difference in meaning:ImamQurtubi also mentions the difference in the
meaning of the first two reported readings by quoting the axiom of Sibawayh:
a) 1722s3i: It means that the person who is reading this word is reporting that
the praise is from him and also from all the creatures for Allahthe Almighty;
b)aall: It means that the person who is reading this word is reporting that the
praise is only for Allahthe Almighty. 8

© Instance Two: 19 (sl ¢ 30 i3a 5 (3e 3 I Ge 2825 315
“And remember when We delivered you from Pharaoh people, who
were afflicting you with a horrible torment, killing your sons”

Reported Readings: ImamQurtubi mentions that there are two readings of the

word J&3233%; most of the reciters have read it with shadd on the letter ba’ for

emphasizing but Ibn Muhisan read it with fath on it as 2°)¢ 3533,

Difference in meaning:He then explains the difference in the meaning with the

change in diacritical marks in readings:

Y=l means to pierce (G%);

Y= means which has been slaughtered (z s);

}C\-ﬁl\é means the cleavage at the base of fingers;

Y22+ means the cleavage in the earth after a heavy flood. %

o Instance Three:2¢ialls i hallis 130 il 1550 Gl &)
“Verily! Those who believe and those who are Jews and Christians and
Sabians”

Reported Readings:ImamQurtubi states that word jCizall is the plural of
J=baf but some considered it to be of the word }—t<={ which resulted in the
dissension in its reading. Majority read it with the letter hamzah after the letter
ba’ except Nafi’ who read it without the letter hamzah as 23)cilall .
Difference in meaning:He elaborates the meanings of both the readings:

1) Those who read it with the letter hamzah have derived it from <luaf
Yo s>l which means the emergence of stars and also from Je3all xsilus( which
means the appearance of teeth of a boy;

2) Those who read it without hamzah have derived it from 3} ssas st
which means inclination. The lingual meaning of Sabi is a person who inclines
towards a certain religion and then expatriates from the existing. That is why a
person who embraces Islam, the Arabs used to say )3 Luaf and }o ssiallf are
those who expatriated from the religions of the previous books of Allah. 2
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o Instance Four:25:&1 daY skl 254 ol amis

“And to make lawful to you part of what was forbidden to you”
Reported Readings:ImamQurtubi reports two readings of the verse which also
have impact on their respective meanings. Majority read the verse as sl Gany
)& 254 and only Nakh‘al read as J&&ie 23 sall Gy, 26
Difference in meaning: He expounds the readings and their respective
meanings:
¥ 3¢t is Passive voice which means that it has been prohibited by the
Almighty Allah.
Yasadlt is like 225 ; and the meaning becomes 3%l ~ JLaf which means it
became prohibited. ?’

o Instance Five:2®jias 5 5 3l e dhas 55 0
“After payment of legacies, he (or she) may have bequeathed or
debts, so that no loss is caused (to anyone)”
Reported Readings:ImamQurtubi reports two readings of )kt ye{,0ne being
the same by Majority and by Hassan as Y3 5 Was yeg, 29
Difference in meaning: He also differentiates the meaning of the reported
readings:
)i 3¢ the factor behind this reading is the verb =3 that a person should
not will which is harmful for the heirs. %
Yaas 5 Was 3¢ the factor behind this reading is the noun a3 that a
bequeath should not be harmful for the heirs. 3t

k3 Instance Six:® e L &% <y il 8 A0y 40 sy ¥
ey
“Allah will not punish you what is unintentional in your oaths, but
he will punish you in your deliberate oaths”
Reported Readings:ImamQurtubi mentions that there are two readings of the
word )&3%e{; one being the same and the other is 33)ale
Difference in meaning: He explains the difference in the meanings of both the
readings which is stated as under:
)&e( It is derived from the word )=l which has two meanings:
1. To fasten like with the rope;
2. An oath that has been established Js33=idl (e which means that
one decides firmly to do something but fails to fulfils it or
contrariwise. 3
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)edle¢ The meaning of 3le¢ is very similar to J%le¢ which means to bind
oneself or commit something. *°

& Instance Seven:3 il ) 4% 5 &3l 2&aal sl 1) s dis &l (i
O3bE Y s
“And He sends guardians (angels) over you, until when death
approaches one you, our Messengers take his soul, and they never
neglect their duty”
Reported Readings:ImamQurtubl mentions that there are three readings of the
word “4%&5; the others two are: ¥
. Ll ) olé 53 by Hamzah
. Ll ) old 55 by A ‘mash
Difference in meaning: He explicates the meanings of all readings as under:
}wﬂ( This reading is on the basis of feminine expression of the verse;
)é 5 This reading is on the basis of masculine expression of the verse;
)lé sif This reading is also on the basis of masculine expression of the verse
and it means the Angel of death and his companions. It is also supported by
Hadrat Ibn ‘Abbas(xe s di n ), 8

2oys 1

& Instance Eight:®® & 155zl w3 il shs
“And it is He Who sends the winds as heralds of glad tidings, going
before His Mercy (rain)”

Reported Readings:ImamQurtubi mentions that there are seven readings of the

word ) 5% which are stated as under:

1) By majority as %)) 53 ;

2) By the people of Haramain and Abdi ‘Amr as

Y i with replacement of letter ba” with niin and dammah on both the
letters niin and shin;

3) By Hassan and Qatadah as *Yi %% with
replacement of letter ba’ with ntin; dammah on letter niin and sakiin on
letter shin;

4) By Hamzah and A‘mash as *31,3 with

replacement of letter ba’ with niin; fath on letter niin and sakiin on letter
shin;
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5) By ‘Asim as “31,%¥% with letter ba’ having
sakiin on letter shin and tanvin on letter alif; Nahhas reported another
reading from ‘Asim as ) »<¥ with fath on letter ba’;

6) By the people of Yaman as Jus 5<% ;
7) The last one is *41 ¥

Difference in meaning:He illuminates the difference in the meanings of all
readings stated as follows:

Y5 1t is the plural of 3,45¢ which is a noun and denotes a person himself;
and it is also possible that it is the plural of }_ & which is used in the sense of
o s33ef, It means He Who sends the dispersed winds;

Y 1t Is an abbreviation of )3 in a similar way as it is said: Ju) 5 <X;
Y5 It has an impact of the previous word’s meaning such as it is said: “ 3
1545 730 a5 3 which means He is Who disperses the winds prudently.

It is also said: | ulé 2.al & 33 which means that | dispersed something and it
got dispersed;

Y5 1t is the plural of 4% which means those winds which are herald of
the coming rain; a verse that supports this meaning is:

ey s #550 Juii O (He sends herald winds)

Y 5¢: It is read on the scale of “6)54¢

& Instance Nine:*"Juall 4 0350 24 & 5 ()5
“Though their plot was not such as to remove the mountains from their places”
Reported Readings:ImamQurtubi states that the word “J353” is read in another
way also by Ibn Muhisin, Ibn Juraij and Kisa’1 with fath on first letter 1lam and
raf*a on the second as *8)J;3 5.

Difference in meaning:He explains that the purpose of the reading )J35¥ is to
show the magnification of deceit by pagans. ImamTabar1 declared the first
reading 3J55% more appropriate. 4°

R Instance Ten:s0 (a3 0 Blaall &AL W) 1l
O505A0A 25
“They would say in the evening: Our eyes have been (as if)
dazzled. Nay, we are a people bewitched”
Reported Readings:It is reported by ImamQurtubi that the word “&8L” s
read as *}&S4¢ by Ibn Kathir without tashdid on letter kaf.
Difference in meaning:For elaborating the difference in the meanings of both
readings, he quotes some axioms of scholars which are described below:

8
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3& 8L Ibn “Abbas(-e L @i =) and Dahhak said: it means that our eyes have
been dazzled with bewitchment ¥~k <3, Hassan deemed it to be & sl
which means that they have been bewitched. Kalbi said JU_bai cuiel i.e. our
eyes have been copulated. Qatadah interpreted as )32} which means they
have been captured. Mu’arrij took it as J&_»¥ which it derived from ¢/l and
it means we have been dazzled. Juwibar narrated as J<e23 meaning we have
been deceived. Abii ‘Amr al-‘Ala’ said that it means they have been
overwhelmed. Mahdawt said the reading with tashdid is for emphasising on
the meaning.

ImamQurtubi commented that all the above mentioned axioms have somewhat
similar meanings and the comprehensive meaning to it is }<=is¢ which means
that our eyes have been prevented. *2

3& < Ibn “Arabi interpreted it as }<3l which means they have been filled.
Abi ‘All said the people who read it like this have resembled it with the
condition of their eyes during intoxication. Farra’ said it is derived from _sSwf
=V i.e. the calmness of wind. 5

23 Instance Eleven:s Gl & &g & Bagi 135
“And when We decide to destroy a town, We first send a definite
order to those among them who lead a life of luxury”

Reported Readings:ImamQurtubi mentions four readings of the word JG3ak

which are:

1. Majority read it is 55)G3al;

2. sk By Aba ‘Uthman al-Nahdi, AbuRija’,
Abii al-‘Aliyah, Rab?’, Mujahid, Hassan, Qatadah, AbtiHaiwaShami,
Ya‘qub, Kharija from Nafi’, Hammad b. Salma from Ibn Kathir and
Hadrat ‘Ali(we Jwa =) with tashdid on letter mim;

3. Ui By Hadrat Ibn ‘Abbas(e .41 ) with madd on letter alif.

4, )34 By Hassan and Yahya b. Ya‘mur with
kasr on letter mim on the scale of Lt and they narrated it from Hadrat lbn
 Abbas(xe i dil om0

Difference in meaning: The difference in the meaning of readings elaborated is

as follows:

Ji53K : Abi ‘Uthman al-Nahdi said that Allah dominates the rich on them; Ibn

‘Aziz said Jeede L3 means Jeele 1lus( j.e. He overruled them; 7
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J63aK: Kisa’l said it means that Allah increases in number the rich and the

cruel over them;

Abi ‘Ubayd said whether it is ~ixl or ~il, both have the same meaning of

I55¢ which means something has increased. The same opinion has been

given by Ibn ‘Aziz who said that U<l andl I have same meaning of Ju_i(

which means we increased something. 8

i : The scholarly opinions quoted by ImamQurtubi are:

. HadratQatadah and Hassan said that it means
Ju S and it has been supported by AbuZayd and Aba ‘Ubayd who
believed that its origin is Y5/ and latterly abated as Uil but this stance
has been refuted by Kisa’1 as he asserted that only Ul is used in the sense
of abundance.

. Abu al- Hassan exemplified: 33<¢~w means
his assets increased.

. Hadrat Ibn Mas‘lid (~e A3 &) o)) said:
when any tribe used to increase in number before the advent of Islam, the
people would say )4/ 53 i

o ImamQurtubi concludes by adducing a
following Prophetic tradition which he considers to be authentic:

59 60 graY) 6 dlla A8AS A) AR o el ol
“The number of lbn-Abi-Kabsha (the Prophet (¥) Muhammad)
has so much increased that even the King of Bani Al-Asfar
(Byzantine) is afraid of him.”
Yaoal: It is the reading of majority who derived it from )_<¥% which means

that we commanded them to obey by making them frightened through threat.
61

23 B Instance Twelve:52 U3 lgia i el 3 8530
“This is the Chapter of the Qur’an which We have sent down and
which We have enjoined (ordained its laws)”

Reported Readings:ImamQurtub states that the word Y& % is read in two

other ways:

1) Majority read as Jeiia ¢

2) By some people as &= with tashdid on
letter ra’;

10
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3) By Abil ‘Amr as J%ila % with tashdid on letter
63

ra’ and alif after letter niin.
Difference in meaning: The difference in the meaning of both the readings is
stated as follows:
Weila 34 It means that We (Allah) have obligated the commandments in this
Chapter of the Qur’an on you and the people after you;
Jeila5 It means that We (Allah) have revealed multiple commandments in
this Chapter of the Qur’an; %
JAlla% It means that We (Allah) have revealed it in piecemeal because the
meaning of u=_4ll is also kil (cessation); o sill a4 (incision of arch) is also
derived from it. &l =3l 4 means the portions of inheritance and 438 (= 4 is
the section of expenditures or alimony. il is the revelation of this Chapter
separately and with tashdid, it denotes emphasis. It means that this Chapter
contains abundant commandments, %

R Instance Thirteen:
6021 50" canliall 3l 5138l (IS 2R O il 13 50 Gl G gltgilas s sl

“Or those who earn evil deeds think that We shall hold them equal
with those who believe and do righteous good deeds, in their
present life and after their death?”

Reported Readings:ImamQurtubi reports that the common reading is 873%) 54

with raf‘a on the letter hamzah but Hamzah, Kisal and A‘mash read it with

nasb on the letter hamzah as }:15-¢ and is supported by Abii ‘Ubayd. 8

Difference in meaning:He elaborates the difference in the meanings as

under:

3:134¢ It is acting as a subject (mubtada’) in the verse in which its predicate

(khabar) is #.ss zULA4, In this case the pronoun will be disbelievers whose

life is worse and so will be their death; ®°

32154 It means that We (Allah) will make their lives and deaths equally worse.
70

3 Instance Fourteen:™ 345 zz1 51 13285 1555
“They belied and followed their own lusts. And every matter will be settled.”
Reported Readings:ImamQurtubT mentions the following three readings of the

word )€
1) By majority as ) j&La(;

11
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2) By Shiba as ) %24 with fath on letter gaf;

3) By AbiJa‘far b. Qa‘qa’ as "2 EL4( with
kasr on on letter qaf.

Difference in meaning:The difference is elaborated as follows:

JEL3( It means that there is a time specified for every matter with will occur

without any change in it;

J5EL4¢ In this reading, 34 is the attribute of J; it means that every matter

that is written in the Mother Book must have to happen. "

L3 Instance Fifteen:76&el &t 156 o

“He will be burnt in the Fire of blazing flames”

Reported Readings:ImamQurtubi reports three readings of the word }M

1) By majority as }M with fath on letter
ya’;

2) By AbiuRija’ and A‘mash as 77}M
with dammabh on letter ya’;

3) By Ibn Kathir, HassanBasri and ‘Asim as
}Qmué with dammah on letter ya, fath on letter sad and tashdid on letter
lam. '8

ImamQurtubi comments that the first reading is the preferred one.

Difference in meaning:The difference in meanings is explicated as

follows:

}Q@u{ It has been derived from «3.=¥) meaning 4 4l i.e. We (Allah) will

make him enter in the hellfire. This meaning is supported in another verse

7O Al Ca 3L

Yslaiisf It has been used in the meaning of 4 fia which means he will be

entered by Allah in the hellfire. This meaning is supported in another verse

803%;# ,,\_,LAJ . 81

Conclusion:

e The study of the Qur’anic Readings is one of the most imperative
discussions in the Qur’anic Sciences.

e There are different lingual meanings of Qira’at, the most common is the
way of reading something.

e Terminologically, Qira’at is the way in which the letters and words of the
Qur’an are read.

e There are two types Readings: Qira’at al-Mutawatirah and Qira’at al-
Shadhah.

12
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e Qira’at al-Mutawatirah is that reading which is reported by the chain of
honest narrators till the Prophet (¥); it is in accordance to the rules of
Arabic language and also to the ‘Uthmanit Script of the Qur’an.

e Qira’at al-Shadhah is that does not fulfil any of the three conditions or that
reading which is not Recurrent is Rare.

e There is consensus of Muslim community that there are ten readings which
are Recurrent and the rest are Rare.

e In the exegesis Al-Jami’ liAhkam al-Qur’an, ImamQurtubi mentions
various readings of the word under discussion while interpreting the
verses; rather this exegesis is quite prolific in presenting the variety in
readings.

¢ ImamQurtubi always mentions the source of the reading from whom it has
been reported with the exception of only a few.

e He not only indicates the reported readings but also mentions the word
from which a specific reading has been originated.

e He also describes the differentiation in the meaning of words with the
change in the reading in a remarkable detailed manner.

e While expounding the variation in the meanings, he infers from the
supporting Qur’anic Verses, the Prophetic Traditions and the literary
opinions of Muslim polymaths and linguists.

e At many places, he directs towards the preferred reading and in some
instances he mentions his own preference too.
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